Acts 19:27
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 is the continuative use of the postpositive conjunction DE, meaning “And” plus the negative OU plus the adverb of degree MONOS, meaning “not only.”  Then we have the accusative subject of the infinitive from the neuter singular demonstrative pronoun HOUTOS, meaning “this.”  This is followed by the third person singular present active indicative from the verb KINDUNEUW, which means “to be in danger, run a risk Lk 8:23; 1 Cor 15:30; Acts 19:40; there is danger that this trade of ours may come into disrepute Acts 19:27.”


The present tense is a tendential present, which regards a present situation as a possibility.


The active voice indicates the situation being described produces the state of being possible.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of possession from the first person plural personal pronoun EGW, meaning “belonging to us” or “our.”  This is followed by the appositional accusative subject of the infinitive from the neuter singular article and noun MEROS, meaning “part or portion,” but is used in a specialized sense of “a branch or line of business Acts 19:27.”
  Then we have the preposition EIS plus the accusative of place from the masculine singular noun APELEGMOS, meaning “into criticism relating to questionable conduct: refutation, exposure, discredit or disrepute Acts 19:27.”
  This is followed by the aorist active infinitive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a futuristic aorist, which regards the possible future action in its entirety.


The active voice indicates that the business of the silversmiths and others might produce the action of coming into disrepute.


The infinitive is an infinitive of indirect discourse, which requires the word “that” in the translation.

“And there is danger not only that this, our line of business, might come into disrepute,”
 is the strong adversative conjunction ALLA plus the adjunctive use of the conjunction KAI, meaning “but also.”  Then we have the accusative direct object from the neuter singular article and adjective HIEROS, used as a substantive and meaning “the temple or sanctuary.”
  With this we have the genitive of identity from the feminine singular article, the adjective MEGAS, and the noun THEA, meaning “of the great goddess.”  Then we have the appositional genitive of identity from the feminine singular proper noun ARTEMIS, transliterated “Artemis.”  This is followed by the preposition EIS plus the predicate accusative (or in place of the predicate nominative
) from the neuter singular cardinal adjective OUDEIS, meaning “as nothing, worthless, meaningless, invalid.”  Then we have the aorist passive infinitive from the verb LOGIZOMAI, which means “to be regarded, considered, or looked upon.”


The aorist tense is a futuristic aorist, which views an entire future action as a fact.


The passive voice indicates that the temple of Artemis would receive the action.


The infinitive is an infinitive of indirect discourse, which requires the word “that” in the English translation.
“but also that the temple of the great goddess Artemis be regarded as meaningless”

 is the postpositive conjunction TE, used in conjunction with KAI, meaning “and” as one of the favorite connectives used by Luke.  With this we have the present active infinitive from the verb MELLW, which means “to be about to; to be destined; to be inevitable; that something must or will certainly happen.”


The present tense is a descriptive/futuristic present, which describes what will take place.


The active voice indicates that the subject will produce the action.


The infinitive is an infinitive of indirect discourse, which requires the word “that” in the translation.

Then we have the present passive infinitive from the verb KATHEIREW, which means “to take down or bring down as in a ruler from their throne (hence, to be dethroned); to be destroyed, conquered; to suffer the loss of her magnificence Acts 19:27.”
  The literal translation “to be brought down” serves well here.


The present tense is a descriptive/futuristic/tendential present, which describes what might occur in the future under these circumstances.


The passive voice indicates that Artemis will receive the action.


The infinitive is a complementary infinitive to the verb MELLW, completing its meaning.

This is followed by the adverbial genitive of place from the feminine singular article and noun MEGALEIOTĒS with the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “from her grandeur, sublimity, majesty Acts 19:27; of Christ 2 Pet 1:16.”
  Then we have the accusative subject of the infinitive (MELLW and KATHEIREW) from the feminine singular relative pronoun HOS, meaning “the one whom.”  This is followed by the nominative subject from the feminine singular adjective HOLOS plus the article and proper noun ASIA, meaning “the whole of Asia” or “all Asia.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular article and noun OIKOUMENĒ, meaning “the world; humankind.”  Finally, we have the third person singular present middle indicative from the verb SEBW, which means “to worship.”


The present tense is a durative present for an action that began in the past and continues in the present.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the people in producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

“and that the one whom all Asia and the world worship will certainly be brought down from her majesty.’”

Acts 19:27 corrected translation
“And there is danger not only that this, our line of business, might come into disrepute, but also that the temple of the great goddess Artemis be regarded as meaningless and that the one whom all Asia and the world worship will certainly be brought down from her majesty.’”
Explanation:
1.  “And there is danger not only that this, our line of business, might come into disrepute,”

a.  Demetrius the silversmith continues with his argument and rationales to the other workers, who make their living from the visitors that come to worship at the temple of Artemis.


b.  The first and most important danger to these unbelievers was the loss of their businesses and financial profit.  The second was these tradesmen being “seen as people practicing a discredited, perhaps even a disreputable or sacrilegious trade.”


c.  Now Demetrius adds another argument to the loss of income—their line of business might come into disrepute or (another meaning of the word) they might be discredited or exposed as frauds.  In fact the whole worship of idolatry might be exposed as a fraud.  This is exactly what was happening and continued to take place for the next 250 years until paganism finally died completely as a system of worship in the fourth century A.D.


d.  Idolatry was a line of business.  It was a money making venture that depended upon deceiving people into thinking the idols were real and would answer the supplicant’s requests.  Idolatry was the satanic counterfeit to God answering the prayers of believers.  You couldn’t get your requests honored and answered by the idol (gods) unless you brought or bought a sacrifice, whether it was an animal, a prostitute, a silver figurine or replica, or any other device to make money the religious con men could come up with.


e.  The whole business was a con game that preyed upon the fears of the ignorant worshippers.  It was all about how to make more money from the dupes and dopes who dithered in idolatry.


f.  Paul had begun to expose the fraud and now it had become a concern to those losing money.  But in addition to losing money their con game was being exposed for what it was.  They were not only about to suffer the loss of income but also the disrespect of everyone in town.  They were becoming a laughing-stock and matters were getting worse instead of better.  No one was taking them seriously.


g.  “The social situation of artisans was tenuous.  They might make a good deal of money, but money was the only basis for their status claims.  Their lack of education or a proper family background meant they were looked down upon by the elite of society, especially for working with their hands.  Anything that threatened their income also threatened the status and standard of living they had worked so hard to obtain in a highly stratified society.  They were some of the more easily marginalized members of society, trying to be up​wardly mobile, and their volatile reaction to an inflammatory speech such as Demetrius gave is quite believable.”

2.  “but also that the temple of the great goddess Artemis be regarded as meaningless”

a.  And it was not just the loss of money and rise in disrespect that was happening, but Demetrius adds another religious reason to his rationales.  Artemis might actually be regarded as meaningless, nothing, or worthless, and she was.


b.  This was the real danger.  If Artemis is regarded as meaningless, then those who encourage her worship are meaningless, which means no one is buying silver figurines or replicas of the temple.  In addition, the tourists will stop coming and everyone in town will suffer.  The May festival will have no attendees and we will all go out of business.  You can hear Demetrius’ logic in between the lines of what Luke writes.


c.  If Artemis was meaningless, how much more so would Demetrius and those who made their living from the worship of Artemis also be meaningless.


d.  If the worship of Artemis was worthless, then the business and monetary profit from her worship at the temple becomes financially worthless.  The two concepts are totally interdependent.  If Artemis is worthless, the temple is worthless.  And if the temple is worthless, then buying replicas of the temple is worthless.


e.  Just as Artemis was worthless then and continues to be worthless now, so the same is true of all spiritists, palm-readers, fortune-tellers, and other religious/spiritual con men/women.

3.  “and that the one whom all Asia and the world worship will certainly be brought down from her majesty.’”

a.  Artemis was truly the chief goddess worshipped in the entire Roman province of Asia and had more shrines and temples throughout the Roman Empire than any other ‘god’ or ‘goddess’.  Demetrius’ statement that ‘she is the one whom all Asia and the world worship’ was no exaggeration.  “Silver coins from many places show the validity of the claim that the goddess of Ephesus was revered all over the world. They bear the inscription Diana Ephesia.”


b.  Paul’s teaching and the beliefs of Christianity clearly did bring her down from her majesty, greatness, and magnificence.  Paul’s one thought “that the idol is nothing” (1 Cor 10:19) completely negates any majesty any idol might have ever had.


c.  God has given no majesty to any fallen angel or demon, and certainly not to Artemis or any of the other gods or goddesses of the pantheon of Rome or Greece.


d.  As the church in Ephesus grew the majesty of Artemis declined.  In place of the worship of Artemis Satan promoted the worship of the Roman Emperor.  This was done in preparation for the worship of the dictator of the Revived Roman Empire during the Tribulation.


e.  So Demetrius’ last argument is that not will they all lose money, and be exposed as con men, but the temple of Artemis will become meaningless and people will regard Artemis as nothing but a lifeless, non-existent thing, and no person at all.
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